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The Enigma: What Prompted Yosef to Prepare
a Chanukah and Purim Seudah for His Brothers in Egypt

This coming Shabbas, parshas Mikeitz, is also Shabbas Chanukah.
It is only fitting, therefore, that we investigate the relationship
between the weekly parsha and issues related to Chanukah. We
shall begin with the following insight presented by our holy sources.
In the following passuk from our parsha, Yosef hatzaddik alludes
to the festival of Chanukah (Bereishis 43, 16): NX DNX 701 X"
121 M2V MAL1 N0 DYWINT NN X239 ,1N72 SV wRY 1NN "1
"OAXA DWIRT 19IK NN 1D—Yosef saw Binyamin with them, and
he said to the one in charge of his house, “Bring the men into the
house, and have meat slaughtered and prepared, for with me will
these men dine this afternoon.”

Now, take note of the two words “}am mav”. If we take the last
letter of the first word—the letter “ches”—rearrange the letters of
the second word, and combine them, we obtain f1“>1m. In short,
we can interpret this passuk as Yosef issuing a command to prepare
a festive meal in honor of Chanukah. The source for this allusion
is found in the Shiltei Giborim; it is also introduced by the Eliyahu
Rabbah (O.C. 670, 10) and the Mateh Moshe (Chanukah, 993):

YPN (X-NXnN NMWRI2) 201 ,Ypn Nwada Snonn onuws amy”
AN 2V D N LN PR PYTN Y YW nprvn Demw
‘M7 ,19M A2V M) (TV 2N DW) YRR 1M NwIDl NN 190 NnYap
DWW NIMYDY b1 L A500 NN LM R aenm  havn
ST27 13 T KMLYA2 A2V M2V MPAINT, AN

Here he brings two additional allusions. Afterthe word “mikeitz” at
the beginning of the parsha, appears the word p**mw. He interprets
this word as an acronym for: amir'n pn P*51'n 1% SXn‘w—you shall
light the candles on the left; the mezuzah is on the right. He also
points out that the numerical value of the two words 2w Mawv1 equals
forty-four—the number of candles we light during the eight days of
Chanukah including the shamashim.

The Maharam of Rotenberg holds that the Chanukah meals are
optional. While it is true that our blessed sages did not establish the
days of Chanukah to be like Purim—days of festivities and merriment;
nevertheless, it is a mitzvah to be merry on Chanukah for it is referred

to as a “yom tov.” The Gemara states (Shabbas 21b): nInx mwY”
“anTim YYma o o mXwy myap—the following year they
were established as days of “yom tov,” celebrated by the recitation of
Hallel and giving thanks. The Mateh Moshe proposes a compromise:
NTIVD MM L0202 Y NITIYDR MM Nt md P2 1KY
“p%1 NYTY My¥N—it is our custom to sing songs of praise during the
numerous meals scheduled on Chanukah; we all treat these meals
like “seudos mitzvah.”

This is the source for the author of the Shulchan Aruch’s statement
(O.C. 670, 2): XHW ,MwIT MTIVO DO 02 D2MMY MY 17”
“simw nnwnb myap—Chanukah was not established as a time of
festive meals and merriment; hence, the many meals scheduled onthese
days are strictly voluntary. Conceming this matter, the Rama writes:
021 DMIN2T D1WN , N1TIVOI M12M2 MYN NXp W'w 0MNIN Wi .aaa”
MTIYOA MW M my AN, (A“NIDN N“TN) M2 NOVA
“MY¥N NTYD M1 11 012 D2Mmw—nonetheless, it is considered a
mitzvah to some small degree to increase meals on Chanukah, since
the “mizbeiach” was consecrated during these days.

In any event, we learn from here a fascinating “chiddush.” When
Yosef hatzaddik was the second in command to the King of Egypt,
and when his brothers returned to Egypt for the second time—this
time with Binyamin—he prepared for them a festive Chanukah meal.
For this reason, he instructed the person in charge of his household:
"IDM Mav mav”"—have meat slaughtered and prepare—prepare
meat for them in honor of Chanukah. We can postulate that he
waited for all twelve of Yaakov’s sons to be present before arranging
this meal. For they were the forbearers of the entire community of
Yisrael, the twelve heavenly tribes, and with their presence, he wished
to make preparations for the Chanukah miracle for all of Yisrael.

“They drank and they imbibed with him”
—an Allusion to the Purim Seudah

Come and enjoy an amazing truth that we are obliged to
publicize. At that very same meal that Yosef prepared in honor of
Chanukah, he also prepared a Purim seudah. For, regarding this

Parshas Mikeitz & Chanukah 5773 | 1



meal, the Torah states (Bereishis 43, 34): 173D NNN NXWN Xwn”
TOWN W, MT wih 0Y1 mNwnn 1"12"2 NNwN 31m 05N
‘“ly—he passed portions from before him to them, and Binyamin’s
portion was greater than the portions of all of them fivefold. They
drank and they imbibed with him.

At first glance, we can only wonder what possessed Yosef
hatzaddik, the moral standard of the world, to drink wine with his
brothers to the point of drunkenness—and to do so while their
elderly father Yaakov was at home alone in Eretz Canaan worried
and concerned over the safety of Binyamin. Therefore, we are
compelled to explain this event based on what we have learned
in the Gemara (Megillah 7b): NX5T Ty X™11D3 "Mpad WK A n”
“1>771 71M2Y 1 MIX A yT'—one is obligated to drink wine on
Purim until he cannot differentiate between “cursed is Haman”
and “blessed is Mordechai.” To fulfill this mitzvah, Yosef gave
instructions that wine be brought to this meal: “1ay MW" INWw"N"--
They drank and they imbibed with him.

I found this incredible idea in the immaculate teachings of the
Sefas Emes (Mikeitz 5639): X1 ]9M MAL DWIDNI ™A DY KIMNNY
0D 07 0™ N1 71513 75,0710 YY 1171 K17 1715w 1K DN AN 101N
nya 1M Tana e YHon npP’n "]1D'? Q™10 ,)NNA
“SX1T NNM—while 19 mawvalludes to Chanukah, 1Mow" alludes
to Purim; for Chanukah and Purim are the last miracles; they are
predecessors to the final tikun which will be realized with the coming
of the redeemer—swiftly in our days.

At this point, let us add a tasty little tidbit of our own concerning
Yosef's command: “19M Mav mawv1’"—have meat slaughtered and
prepare. This was certainly not the first time Yosef ate meat in
Mitzrayim; and he surely observed the laws of “shechitah” he had
learned from his father Yaakov—just as he had learned the entire
Torah. So why did he specify here in particular: “}2m mav mawv1”?

Yet, with the understanding that Yosef hatzaddik intended to
prepare a festive meal in honor of both Chanukah and Purim, we can
provide an explanation. We leamn from the Bnei Yissaschar (Kislev
Teves 4, 116) that the two festivals of Chanukah and Purim represent
the trachea and the esophagus. Chanukah was instituted as a day on
which we express thanks and praise with our voices and speech—
which rely on the trachea. Purim, on the other hand, was established
as a day of festive meals and merriment—relying on the esophagus
which is the conduit for our food and drink. Let us present a segment
of his sacred words:

1PNM 7510 ,0WT TP NP3 0 DD AR 1YY ountT
117, LW KIT AW INWwnR1 DM, 1Ra 1May X 55ah mmnd
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VW2 13D WINMWAN M7 13T .NOWn NMaYY DN Taywh pamxw
T YUYW ™D M X1 VWM, YW1 IMN YW InTyon 2mw (.27 1957n)
oA Sy amn ana p Yy qun pm

NTIYD WP A2 210 01 YT 137051 192 1YY W MY AWND

,TIPA K1 DADAW 771N Y1071 Y1 TwD2 193D DN 011, LW TIXn

«.MpP2 Daw A%om ana M M nbwvab ar e Sy arnan anm
Apa bhav mmind mxna v 01 1Wwap My NOWa Y AWRN

It is essential to sanctify both aspects—the trachea and
the esophagus—in the service of Hashem. During the time of
Achashveirosh, the Jews defiled the esophagus by partaking in his
festivities. Since the esophagus is the physical organ which nourishes
the body, the decree at that time was directed against the physical
bodies. After being saved by Hashem, our blessed sages instituted
celebration involving the esophagus—*“seudas mitzvah.”

In contrast, during the Greek reign, the Jews defiled the
trachea—speaking “lashon hara” and desisting from Torah study.
Consequently, the Greek decrees were aimed at abolishing Torah
study and tefilah—which rely on the trachea. Hence, when Hashem
saved them, a festival was instituted whose mitzvot involve the
trachea—thanks and praise.

For this reason, Yosef hatzaddik wisely instructed the person in
charge of his household: “15m mawv MawvY"—have meat slaughtered
and prepare. He meant that the shechitah should be performed
according to halachic guidelines—incorporating both landmarks,
the trachea and the esophagus. Thus he hinted at the fact that he
intended to prepare a festive meal in honor of both Chanukah and
Now,
however, we are obligated to decipher this enigma. What prompted

Purim—corresponding to the trachea and the esophagus.

Yosef to prepare a festive meal celebrating Chanukah and Purim
in Mitzrayim? What is the deeper association between the exile in
Mitzrayim and the festivals of Chanukah and Purim?

Yaakov Revealed Chanukah and Purim
to Yosef but Not to the Other Brothers

I was struck by a wonderful idea concerning this subject. Let me
first present an introduction from the impeccable teachings of the
Chasam Sofer found in Derushim V’Aggadot Chasam Sofer (page 138,
column 2). He addresses the passuk in parshas Vayeishev (Bereishis
37, 3): 19 Iwy1 19 NI DMpr 2 D 12 Yon o1 Nk anx dxwwn”
“@'oDd nNn>—and Yisrael loved Yosef more than all of his sons,
because he was a child of his old age; and he made him a striped
tunic. Rashi comments: 5w an Y5, X111 01072 DN DYPANY
“19 701 72w Dwn—Onkelos translates the phrase X1 DMmpr 12
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1Y as indicating that Yosef was his wise son; therefore, everything he
learned from Shem and Ever, he conveyed to Yosef.

Regarding this tunic, we have learned in the Gemara (Megillah
16b): ANWN QOO 2Py PoIAw [T2] N owbo N Ypwn Srawa”
“OTMxnY 1NN 1T 1270 9902 AX—as a result of this extra gift
Yaakov gave to Yosef and not to the other brothers, the matter evolved
such that our forefathers descended to Mitzrayim. Let us endeavor
to understand the matter of the “kesonet passim”—the striped tunic.
Additionally, why did this garment weigh specifically “two selas”?
The Chasam Sofer explains that the “two selas” of fine wool that
Yosef received in excess of his brothers correspond to the festivals
of Chanukah and Purim. The other brothers did not comprehend the
significance of these two festivals; only Yosef did. Let us present the
amazing words of the Chasam Sofer:

XYW TY 7NT Yo wiTtpm 1 0bowa wwin ovvawn Yo mm”
N Lwa XY T1NY YN Daw 9T 1M DD NNXNn yan ,ann
9“1 1“9Wa IN12ND ,0M0AWw Y NAwan %vnY Thw qor D PRY
12 7219 11T wRn YW PARIN 1T NDIT DN X272 DN 01 Apyr
19D DPNNKT DWIDa Y1, YW NN Y219 701 19 X Dmpt
99 pwah 1T W D M) 101M DD

TN MDA XLV PTG Q0T NPt D PR Pant X21TX
D'WYD MW TPANKD N Q0TY APYT POITW AT .WRN YN K V1T
NINo2 ™M ,DWHDa ™M 1D YYaw Tmnn nnyn 2 wen ,nvm
Wwnn 01D XTI DMDID DX PHAX 12 INIPM 711 Y1 ,1227T Xpon
L7T NXn

The other shevatim comprehended the entire Torah, even before it
was given, with the exception of the mitzvot of Purim and Chanukah—
whichare notincludedinthe Torah. Yosef’s comprehension, however,
exceeded that of his brothers—as explained by the Shela. Yosef bore
a strong resemblance to Yaakov; hence Yaakov passed on to him all of
his Torah—even the matters of Purim and Chanukah.

In fact, these festivals were truly his portion; he drew from them
spiritvally. As such, Yaakov gave Yosef two selas of fine woolen cloth
above and beyond what he gave the other brothers. Forthey symbolized
two mitzvot from the Torah she’b’al peh; the garment alluded to the tunic
wormn by the Rabbis. This provoked the brothers’ jealousy.

Thus, we have leamed a tremendous chiddush. When the Torah
states: “and Yisrael loved Yosef more than all of his sons, because
he was a child of his old age; and he made him a striped tunic”—it
is referring to Chanukah and Purim which are revealed to us by our
Torah scholars in Torah she’b’al peh. They are referred to as “kesonet
passim,” because the novel interpretations presented by the scholars
of the Torah she’b’al peh are termed by the Zohar hakadosh Xp15n”
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‘1737 7—rabbinical garments. The garment consisted specifically of
two selas of cloth corresponding to Chanukah and Purim.

Yaakov Avinu Prayed for Chanukah and Purim

Ibelieve that we can connect this noble idea of the Chasam Sofer’s
with what he writes in Toras Moshe (Vayishlach). There he writes
that Yaakov Avinu, with his “ruach hakodesh,” prayed and paved the
way for the miracles of Chanukah and Purim:

APy MM (715-2Y NPwXN2) YY YU MmNw an b Yy b wn”
MM (Qw) M2 127 2n2 9] .0Mvp 0D Yy AR 10 - 11d
TINAN.L“DMVR PO YY TNw ™dn 1 Mp 1Y Y1 1w 1Tab apy?
APy N (DW) “MDOINT "YYan DMIpT NYTN NI PY pnnw
1729 25T 1275 711 ,0M0p 020 Yy AINWIW Thbn *wi wad 1115
L1799 KOK 1725 M n YN

APy w (797 172°0) 011D N5 AP KNKT 11 DY 11D WK1
(-ow Dw) ar Yy mm M3 Yy W mTnyn Y pwoy aNn o
NTPTA1..1722 NAYXAY Yo WO 1PN, R0 NN OWR T X nYXa
0% HXIW? 11 QW11 1A 01ITRY YTA 12 0 NR1 T maa YHo) 1an
nna 1pnd My 1Y wr an Manaw ,1Tab apyr AImna N an L aonn
L9100 N2 IPY T 1Y L Awyw TId N

We learn from the Chasam Sofer that Yaakov Avinu foresaw all the
troubles that would befall his descendants in the future—including
Haman’s decree and the Greeks’ decrees. Therefore, he prayed to
Hashem to provide them with salvation via the miracles of Purim and
Chanukah. With this insight, we can better appreciate the words of
the Chasam Sofer above. Yaakov foresaw the future events of Purim
and Chanukah—events revealed in Torah she’b’al peh; however, he
did not reveal this knowledge to his sons except for Yosef hatzaddik.
This is the message inherent in the passuk: 91 qU1 NX 20X SX1Wn”
“D'oD NN 1Y WYY K1 0MIPT 12 3 1a--and Yisrael loved Yosef
more than all of his sons, because he was a child of his old age; and
he made him a striped tunic.

The Miracles of Chanukah and Purim
Occurred within the Realm of Nature

Nevertheless, it is still incumbent upon us to clarify the following
three issues: (a) why did Yaakov Avinu choose to reveal the two
festivals of Chanukah and Purim to Yosef, specifically, rather than
to any of his other sons? (b) With this knowledge, what prompted
Yosef to prepare a festive Chanukah and Purim meal in Mitzrayim? (c)
\Why did HKB”H arrange for the two festivals of Chanukah and Purim
to be revealed specifically in Torah she’b’al peh rather than Torah
she’b’chsav?
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Let us begin to shed some light on these issues by introducing
an important principle learned from the teachings of the Kedushat
Levi. He addresses the question of why our blessed sages instituted
that the berachah of “fira 1aT2 0N 00 1'M1ARY Do) AwWYWw” be
recited only on Chanukah and Purim. Why isn't it recited regarding the
miracles and wonders associated with Pesach?

He points out that the miracles associated with the exodus
from Mitzrayim differ significantly from the miracles of Chanukah
and Purim. Those miracles were supernatural; the laws of nature
established during creation were altered and defied. During the ten
plagues water turned into blood, the houses became filled with frogs
and lice, the light turned into darkness and all of the firstborn died in
a single night. This supernatural aspect was ever so apparent when
the sea was transformed into dry land during the phenomenal miracle
of the splitting of the Red Sea.

In contrast, the miracles of Purim and Chanukah were obscured
withinthe realm of nature. On Purim, Haman'’s decree was annulled as
aresult of Achashveirosh’s love for Esther HaMalkah. On Chanukah,
the Chashmonaim defeated the Greeks with military weapons.
Despite the veil of nature, it was obvious to all—both on Purim and on
Chanukah—that HKB”H performed these miracles to save Yisrael.

Therefore, our blessed sages instituted the recitation on Chanukah
and Purim of the berachah: 013 DA DM W MARY D) NWYW”
“rtn—Who performed miracles on behalf of our forefathers, in those
days, at this season. In other words, the miracles performed by
HKB”H on Yisrael's behalf were concealed “fri 1ara”"—within the
realm of nature and the constraints of time; whereas the miracles
associated with the exodus were beyond the realm of nature and
beyond the constraints of time.

Miracles Conducted within the Realm of Nature
Are Facilitated by Torah She’b’al Peh

Let us take the high road and explore another incredible source
from one of the great luminaries, the Maharal of Prague. In his sefer
Be’er HaGolah (Be’er Rishon), he explains why HKB”H gave us the
Torah in two distinct forms—Torah she’b’chsav and Torah she’b’al
peh. These two aspects of the Torah correspond to the two methods
by which HKB”H manages His universe—by means of miracles
and by means of nature. When conducting the world by means of
miracles, HKB”H does not utilize intermediaries. His presence is
not obscured by constellations or heavenly stars that seemingly
control nature. When conducting the world according to the laws of
nature, on the other hand, the world is still operating under HKB”H’s
miraculous supervision; however, he utilizes the forces of nature as
intermediaries to accomplish His will.
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The Midrash (B.R. 1, 1) teaches us that HKB”H utilized the Torah as
a blueprint with which to create the world. It is apparent, therefore,
that the Torah is the source for both methods of conducting the
world—the supernatural and the natural. So, the Maharal explains
that Torah she’b’chsav—which was given by HKB”H Himself
directly without Torah scholars as intermediaries—is the source for
the management of the world by means of miracles—which also
functions without natural intermediaries. Torah she’b’al peh, on the
other hand, includes all the aspects of the Torah that were revealed
as a result of HKB”H bestowing His wisdom upon Torah scholars
so that they could clarify and refine Torah knowledge in each and
every generation. It is the source for the management of the world
according to the laws of nature—whereby HKB”H utilizes the forces
of nature as intermediaries to run the universe. This is the gist of the
Maharal’s explanation.

Thus we can appreciate why HKB”H arranged that the two
festivals of Chanukah and Purim be revealed specifically by the
scholars of Torah she’b’al peh. Seeing as the miracles associated
with these festivals manifested themselves within the guise of
nature, it was imperative that they be revealed specifically via Torah
she’b’al peh—the source of HKB”H’s management of Yisrael within
the guise of nature.

The Purpose of the Visible Miracles
Is Recognition of the Concealed Miracles

Continuing along this path, let us proceed to explain why Yaakov
revealed these two festivals—Chanukah and Purim—specifically to
Yosef. Additionally, we will explain why Yosef hatzaddik prepared a
meal for his brothers in Mitzrayim celebrating Chanukah and Purim.
We will base our explanation on a fundamental idea which the
Ramban teaches us toward the end of parshas Bo (Shemos 13, 16).
The purpose of all the supernatural miracles which HKB”H performed
on our behalf during the exodus from Egypt is to allow us to recognize
the tremendous miracles performed on our behalf on a daily basis
within the realm of nature.

The concealed miracles are the foundation of the entire Torah.
\Whether the miracle is performed for the general public or for an
individual, everything is determined from above; our daily events and
miracles are not determined by natural law. A Jew who does not
believe in this principle does not have a part in the Torah.

Tt is well known that it is prohibited to pray for a miracle. This is
expressed by the Sefer Chassidim as follows (794): 59oniY qMON1”
“poyn w1 O a*apn 1Y awyw. He brings proof for this notion
from the Gemara (Taanis 24a). The Gemara states that it is prohibited
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to pray for a tree to bear its fruit before the natural time. The reason
being that HKB”H created the world to operate according to the laws
of nature. Nevertheless, a person must still believe wholeheartedly
that HKB”H controls the natural order of things.

Therefore, it is prohibited to pray for a miracle, because HKB”H
does not wish to alter the natural order of things. During the
exodus from Egypt, however, when Bnei Yisrael had descended to
the forty-ninth level of tumah, HKB”H performed miracles on their
behalf outside the constraints of nature in order to inculcate in them
“emunas Hashem”—faith in Hashem. Yet, the ultimate goal is that
expressed by the Ramban. By means of the visible, supernatural
miracles, we must come to recognize and believe beyond a shadow
of a doubt that HKB”H'’s hand controls nature. This is the foundation
of the entire Torah!

Yosef’s Connection to Torah She’b’al Peh

At last, let us rejoice and connect all of the loose ends. Yaakov
Avinu realized by means of his ruach hakodesh that Yosef was
sold to the Egyptians so as to pave the way for all of Yisrael to
sanctify themselves in Mitzrayim. As a result, they would merit the
supernatural phenomena and miracles that HKB”H would perform
during the exodus. Nevertheless, the purpose of such miracles is to
instill in a person the belief that even nature is controlled by HKB”H.
Yisrael's belief that the natural order of things is determined by HKB"H
was revealed by means of Chanukah and Purim.

Therefore, Yaakov Avinu wisely revealed the mystery of
these two festivals—Chanukah and Purim—specifically to Yosef
hatzaddik. Comprehending his father's true intent, he acted
accordingly. He paved the way for all of Yisrael in Mitzrayim with
his sanctity. He became the second in command to the ruler of
Mitzrayim. Then he commanded his brothers, the tribes of Yisrael,
to bring Binyamin along with them so that all twelve heavenly tribes
would be present at his gala event. Once all the pieces were in
place, he prepared for them in Mitzrayim a festive meal in honor of
Chanukah and Purim. This event prepared the way for the events to
follow. The supernatural miracles witnessed in Mitzrayim inculcated
in Yisrael the unwavering belief that even mundane daily events are
miracles wrought by Hashem within the guise of nature.

How nicely this ties in with a wonderful association we find
between Yosef and Torah she’b’al peh. When Yosef was appointed
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as second in command in Mitzrayim, the Torah states (Bereishis
41, 42); WA qor T Yy ImN N1 1T SYn nyav nx i o7
M5 WK MWNT N2703 IMIN 2971 ... WW T2 1mKX—and Pharaoh
removed his ring from upon his hand and put it on Yosef's hand; he
then had him dressed in garments of linen . .. and he had him ride in
his second chariot.

The great Rabbi of Apta, zy”a, finds the following allusions in this
passuk (ibid.):

QO NN WY 7“apaw 12 MY b DIXY, W T MK wabn”
N25712 IMK 2571 ,530 X157 NNMWpnR NiTT,MwTpa 1T 1N
STAM D Yyaw 1N mbhs Mo mwn MITo WA MY iy, mwni

“Bigdei sheish” (“sheish” means linen but also means six) alludes
to the six midot of kedushah with which HKB”H adorned Yosef;
the word “mishneh” alludes to the six orders of the Mishnah—the
cornerstone of Torah she’b’al peh.

It seems that this is also alluded to in the passuk (ibid. 41, 45):
“Mydp NIDY 7O DW 1YID XI1pN”"—Pharaoh named Yosef Tzaphnas
Pahneiach. Rashi provides the following clarification: ,Mmybd niox”
“NIpna 1T mvoh PRI, MmNy wann—decipherer of the cryptic;
there is no word resembling MYD in Scriptures. As the chariot for
Torah she’b’al peh, his function is to decipher that which is cryptic.
For, the Torah she’b’al peh deciphers and reveals all of the mysteries
of Torah she’b’chsav. We might suggest that this is also alluded to by
Rashi’'s comment that there is no word resembling YD in Scriptures.
Rashi is alluding to the fact that Torah she’b’al peh explains all of the
things for which we cannot find an explanation or similarity elsewhere
in Torah she’b’chsav.

As we have learned, Yosef paved the way for Yisrael to merit the
miracles that were performed beyond the realm of nature. Yet, the
true goalis to believe and recognize that HKB”H performs miracles on
our behalf constantly within the realm of nature. Consequently, Yosef
merited becoming the chariot and representative of Torah she’b’al
peh. We have also learned that all of the miracles performed within
the realm of nature emanate from Torah she’b’al peh. Hence, in this
merit, he was able to pave the way for all of Yisrael to believe in these
miracles performed on our behalf within the realm of nature. It was
for this reason that he arranged for all twelve heavenly tribes to join
him in a Chanukah and Purim seudah.
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